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ANTM RIT yI SPR NÀ WAHT: | 
Gita, 3-7. 

But what is this JẸ or Duty 2 It is Satvika 

work. 
Aga agueaa INTA: FAR, | 
Gita, 18-23. 
And the proper attitude to take up is that 
duty should be done for the sake of duty. 
RAA qa nÀ fad Prat afa | 
ay AURA TE Ša E AN: MIRAR HA: N 
Gita, 18-9. 

And so the dutiful man is one who has no 
attachment, is not selfish, has perseverance 
and energy and is not ruffled by success or 
failure. 

gmasm sagardy yaaan faa: | 
Gita, 18-26. 

Such a man is not affected by grief, fear, 
weakness, fatalism, inalertness, laziness, 
hesitancy and passion. 

The man who goes on doing his duty, 
irrespective of pleasure and pain, gain or 
loss, success or failure, is acting from the 
right point of view—has attained the right 
principle of life. 
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CHAPTER VI 
Conscience 


Thus duty for the sake of duty being the 
proper end of a man’s life, the question 
comes up as to what duty is. 


It is very difficult to define Duty. It is a 
fundamental fact of consciousness, and 
must be perceived by one’s own self, Others 
may only point it out, but cannot make him 
perceive. ‘The leaf is green, because it is 
green.” One may only point out that the 
leaf is green, but if the man is colour.blind, 
he would not perceive it to be so. 


The peculiar feature of duty is the idea 
of ‘Oughtness’. It is a fundamental ‘fact’ of 
consciousness, and if one does not feel 
what ‘Oughtness means, none can explain it 
to him. Duty is that which one feels that 
he ought to do. 


aAa qa aa fag Prat sida | 
Gita, 18-9. 
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And “What ought to be done, ought to be 
done.” 
MET ATA HS AT Ay RAÄ TIT qA | 
RAHAT AE A ANT faa: I 
' Panca-Dasi Gita, 5-70. 
It is our conscience that tells us what 
our duty is,—if a man follows the dictates 
of his conscience he is sure to attain the 
goal of life. 
qat aer FI TA ATT Efe RUA: | 
w BE SAAT AT TEE AT HST TA: N 
Panca-Dasi Gita, 6-21. 
There is however one difficulty. Men 
differ in their conscience. The conscience 
of a religious fanatic, who kills a number of 
innocent people in the hope of going to 
heaven, is not the same as that of Gautama 
Buddha. Evenin the same individual the 
conscience changes with age and education. 
Conscience ia thus seen to be progressive. 
Rather the perception of the conscience by 
the individual—i. e. to say the expression 
of the conscience in the individual—is 
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progressive. Thus while the dictates of one’s 
own conscience are absolutely binding on 
the individual, he should not be quite forget- 
ful of the fact, that his conscience iscapable 
of progress, and he should be watchful, 
and take care to compare the dictates of his 
own conscience with those of other people. 

Moreover one has no right to force his 
conscience on other people—to make them 
conform to his own conscience, and act ac- 
cording, not to what they think proper, but 
what he thinks proper for them. 

But in case of a conflict between one’s 
own conscience, and that of another, what 
is he to do? 

This is an important question that agitat- 
ed even the modern philosophers, and one 
of the solutions that has been offered is the 
doctrine of Utilitarianism. On the principle 
that everybody should count as one, and:no- 
body as more than one, it Ras been said 
that the good of the greater number should 
prevad, and that individual good should be 
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sacrificed to the greatest good of the 
greatest number. 
TERINA TATA TTT L 
JA VAL AAT UAA FET Vaal 
Panca-Dasi Gita, 6-89. 
This is also illustrated in the principle: 
ANT Ok FORTY MAA Fe IR | 
Panca-Dasi Gita, 6-91. 
It is -however ‘to be noted that in 
the principle of “the greatest good 
of the greatest number”, the qualifica- 
tion of the ‘good’, by the adjective 
‘greatest’, is as important as the quali- 
fication by the phrase “the greatest 
number”. Otherwise it would be quite 
proper to put Christ on the cross—‘or it 
may happen to please hundreds of Saducies; 
and it was a clear duty of Arjuna to leave 
the battlefield, since Duryodhana had been 
able to collect eleven battalions, while they 
had on their side not more than seven. 
Thus when one is convinced of his own 
idea of good, being greater in Kird than 
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that of the mob, there would be no justifi- 
cation tor his not acting according to his 
own conscience. 

At the same time, if he rides roughshod 
over the convictions of others, he will be no 
better than the fanatic. 

Thus the true point of view, as Mazzini 
‘points out, lies at the point of intersection 
of the individual and the social conscience. 

at NTA TQ WM Val gI | 
safardagi geari Gia a: I 
Panca-Dasi Gita, 6-66. 

We may then take this to be the rule of 
life. One should follow such dictates of 
his conscience as do not come in conflict 
with the dictates of the social conscience. 
He would thus avoid being a fanatic en the 
one hand, and a slave on the other. 

Conscience expresses itself in every 
person—the same conscience ip all. Thus 
one should see himself in others, and others 
in himself, and thereby transcend the 
conflict, 
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eyd area aaah areqha | 
gaat qinga aaa angia: N 
‘ Gita, 6-29. 
This alone is the purest of motives, and 
if the motive is pure, no sin attaches to the 
outward action. For an aetion is right or 
wrong, according as the motive is right or- 
wrong. 
Ha: BUA gq aay eye aR: | 
HAT AAT FEAT A JÀ: TS TTA: N 
Panca-Dasi Gita, 6-98. 
One who acts with the best of intentions, 
does not get the sin of the outward conse- 
quence of his action—a doctor is not 
responsible for murder, if the operation 
perchance ends in death. 
A MSHA wat SAT Gea a Haya | 


Scand a rary evar a alee a frag ti 
Gita, 18-17. 


On the othgr hand if a man should drive 
away a beggar by throwing a crown-piece, 
he does not get the merit of it, if the beggar 
picks it up and buys provisions with it. The 
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tiger does not get the merit of feeding the 
jackals, who take his ort. 
CATH CYT: Hie red aE | 
ML MUTANT RRAN: VAT: N 
Panca-Dasi Gita, 6-99. 
The outward results may look alike—but 
. the difference in the motive makes a world 
of difference. The fresh pea may look like 
the fried pea—but the one germinates, the 
other does not. 
rmf naa a cea gaz quer | 
MAIS TUT BAT aren GAIT FA: N 
Panca-Dasi Gita, 6-109. 


Se e e s 


CHAPTER VII 

Natural Good (Objectivity of the Moral Life) 

We have geen that duty lies at the point 
of intersection of the individual and the 
social conscience. It does npt ignore the 
individual conscience, nor does it ignore the 
social conscience. Thus though the greatest 
good of the greatest number, may broadly 
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be taken to be the rule of life, the need for 
the exercise of the individual conscience is 
also insistent. l 
Similarly the acceptance of certain broad 
principles such as truth, or charity, or tem- 
perance, or knowledge, does not make the 
function of the individual conscience redun- 
dant. For the moral life is not so much 
concerned with a general truth, as with the 
applicatjon of the general truth to a parti- 
cular situation. For it may sometimes be 
more proper “to lie as Desdemona, to 
deceive like Pylades, to murder like Timo- 
leon, to break oath like Epaminodas, to 
commit suicide with Otho, and sacrilege 
with David ”' as the Mahabharata says ' 
Fa Raa raging R aAa (afaeqa | 
RAIF UAA aT r AIÀ N 
Panca-Dasi Gita, 7--9. 
This however should not create the im- 
pression that ‘morality is merely a question 
of individual taste—that perception of moral 


ee Oe ere 


a eee ee ee 


1. Mackenzie—Manual of Ethics, p. 198. ° 
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worth is merely subjective, and has no 
objective existence. To hold so would be 
tantamount-to destroying the moral life by 
reducing it to a sort of dream. “ Morality 
implies the reality of its object. The crite- 
rion of truth is found in the object which 
I know, not in me, the knower. The crite- 
rion of good must be found in some object 
not merely supremely interesting, but 
supremely worthy of interest. If we are to 
avoid moral scepticism, we must avoid ethical 
subjectivity.” 

Thus it must be held that “ Ethical value 
is essentially objective as well as subjective. 
The Ethical Universe is a scale of values, in 
which the possible interests are ranked 
higher or lower according to the oject in 
which they, centre.””! 


This is exactly what the Gita does, when 
it classifies objects according to their 
intrinsic worth. Thus it classifies all objects 


—- ee om gr ee ee ee eee 


1. ‘Seth—Ethical Principles, p. 120. 
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into MRF or good, MMR or bad, and tHe 


a mixture of good and bad. 


“ The existence of Natural good has been 
maintained by nearly all great Philosophers, 
since the time of Aristotle, and it seems to 
be accepted by common sense. Common 
sense seems to agree with Philosophers, that 
an animal is a greater excellence than a 
stone, that a man is a greater excellence 
than an‘animal, that the soul is a greater 
excellence than the body. The reason being, 
that there is such a thing as goodness, that 
goodness is found in a higher degree, in 
some things than in other things. And we 
should esteem things according to their 
degrees of goodness, and should make our 
Choice in accordance with this estimation. 


The doctrine of Evolution furnishes us 
with a new proof of the Existence of Natural 
good. How can we say that there is progress 
in this world, that higher forms of life are 
being evolved out of lower forms of Bife, if 
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we deny that there are in things, compara- 
tive degrees of excellence or perfection? ” ’ 


The Gita thus classifies objects into three 
classes—Satwika, Tamasika and Rajasika— 
Good, Bad and Indifferent. This is the 
method of classification current in Indian 

. Philosophy. But the Rajas, really speaking, 
has no independent existence. It is the 
stage in which Satva and Tamas neutralise 
each other. Thus the method prevalent in 
Iranian Philosophy, is to divide the objects 
inte two classes only—(1) Satwika (Spenta) 
and (2) Tamasika (Angra). This was the 
system of Dharmaraja Zarathushtra, and 
the Gita signifies its acceptance, by divid- 
ing the mental equipments ( @*9q ) into two 
classes only, Daiva and Danava. e. >œ 

The excellence or the goodness in things 
has been called @tq@ and the want of it WAV. 


It is therefore evident that the same thing 
may be considered as arRaR as compared 


-mw 5 - — e ĖS -e 


1. Wheeler—Elementary Course of Ethics, p. 84. 
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with a thing lower in the scale, and as 
MAR as compared with a thing higher in 
the scale. Thus a monkey would be consi- 
dered MIR as compared with a wolf, but 
AAR as compared with aman. A man is 
Satwika as compared with the monkey, and 

Tamasika as compared with an angel. 
This is expressed by the Gita when it 

says : 

a anita fasi ar RA Bag aT oH: 
aed OBA Be Te aN gra AAT AT: I 
Gita, 18-40. 


Even the angles would be avavem in com- 
parison with One who is the perfection of 
Satwa. 

This also reconciles the apparent contra- 
diction in the advice of Govinda, which 
strikes Arjuna, that as kingdom need not 
be considered desirable, why should he 
engage in the fight at all. 

For the intrinsic excellence or the ama- 
FRAT of a thing, is only comparative. So that 
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“the real good is solely in the wisdom of 
the choice, and not in the thing chosen. ’” 

“ Every action is right which in the pre. 
sence of a lower principle, follows a higher. 
Every action is wrong, which in the presence 
of a higher -principle follows a lower. ’” 

Thus not what a man does’ but ‘why 
‘he does it’ is the question of questions 
in Ethics. Rectitude lies not in the object 
of choice, but in the principle of choige. 

A higher thing includes a lower, and in 
choosing the higher thing we choose the 
excellence that is contained in the lower as 
well. 

SUT RAA AAT rga | 
Panca-Dasi Gita, 7-64. 

Thus it is that Arjuna is asked not to he 
caged within the individual life, but to 
participate in the social life which includes 
the individual life. 

MER: gegia wag: (fay MAT: | 
Panca-Dasi Gita, 7-105, 
1. M&rtineau-Type of Ethical Theory. 
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“ The unity or solidarity of the Individual 
and Society must be so conceived, that the 
wider social life with which ‘he identifies 
himself, so far from destroying the personal 
life of the individual, shall focus and realise 
itself in that life. ’” 


SANNA ÅT UJE Q: TJETA | 
SA AHA Heal PAIAR VW E N 
Panca-Dasi Gita, 7-107. 


It is for one to remember that when a 
greater interest demands it, the individual 
must sacrifice the smaller interest. The 
smaller life might not be bad in itself, but 
it is certainly worse than the greater life. 
To fail to realise this would be forgetting 
thé important truth that “the good is the 
enemy of the better ” 


1, Seth—Ethica] Principles, p. 135. 
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CHAPTER VIII 
Higher Self 
We have seen that duty, and not pleasure 
is the End of life, and it is the love of 
pleasure that deflects us from the path of 
duty. 
RT TT ANT OT THTNATAA: | 


Herve aera tafe AfA A 
Gita, 3-37. 


Now, Rectitude is the law of autgnomy— 
conscience is the voice of the Self. Mere 
outward conformity with the requirement 
of certain laws is not duty; until the Self 
accepts the law as its own,—as what it 
should act upto, (irrespective of the opinion 
of others) it is not duty. All duty is ulti- 
mately a demand of the self—others may 
make the demand, but until the self sees 
some good in it, for his own self, he does 
not accept it. And until he accepts the 
ideal, it does not become a duty for him. 
Thus ultimately all duty is owed to one’s 
own self, 
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But it is also one’s own self, that in the 
temptation of pleasure, prevents one from 
following the path of duty. 


The Self would thus seem to be divided 
against itself. It ‘imposes the duty, and 
urges man to follow duty, and gives the 
strength to stick to duty. At the same time 
it is the source of weakness that drags man 
down. 


Thus there is a higher aspect of the soul 
and a lower aspect, a Satwika aspect and a 
Tamasika aspect, or the play of Spenta 
Manyu and Angra Manyu, as called by 
Atharvan Zarathushtra. From the Higher 
Self comes the inspiration of duty, fromthe 
Lower Self the temptations of pleasure. 


t Modern philosophy accepts the fact of 
the existence of two selves in a rhan, (a bet- 
ter self which sticks to the good, and a 
worse self which inclines to the bad) as a 
fact too plain to be denied.” 


tee ee ee e e -—- — - mo ee 


L.  MacNicol—T he Religion of EAN p. 81. 
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“ The peculiarity of man’s life is that it 
belongs to two spheres. As a sentient 
being, man is a member of the animal 
sphere, whose law is pleasure; as a rational 
being he enacts upon himself the higher 
law of reason, which takes no account of 
sensibility. Hence arises for him the cate- 
gorical Imperative of Duty—the ‘thou shalt’ 
of the rational being, to the irrational or 


sentient. ” ! : 


The Higher Self has been called in the 
Gita as the Hat JEN and the lower self as 
the NT JEN. 


zL FEA STH a BIT Va F | 
FU: AT arly Fey RAT seus II 
Gita, 15-16, 


The Higher Self is not only a safe guide, 
but a witness whom we cannot influence or 
remove. Itisa reflection in man, of the 
Highest Self (9ateat)—God. 


1. Seth—Ethical Principles, p, 163, 
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STACY BANAT a WaT WIT TENT: | 
TTARATA ACTH WF META TEA: IT: N 
* Gita, 13-22. 

We can attain the End of life by follow- 
ing the lead of thts Higher Self—seated in 
our heart. 

AAT AT WES Gia VTA | | 
aa NATTA ITE UNE euri mee TAT tl 
Gita, 16-62. 

As aematter of fact, it is the Higher Self 
that gives us the content of the moral life. 
For it gives us the Ideal. And unless there 
were an ideal, there would be no duty. 

‘It is inconsistent to take the property 
of another, only if we recognise the legiti- 
macy of private property; but if anybody 
denies this, there is no inconsistency in his 
acting up accordingly. The same may be 
said of other virtues as well—such as 
chastity, chgrity or truth. It is no good 
saying that they lead to the equilibrium of 
the society. If anybody were to ask ‘ Why 
should we desire that society should “be in 
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equilibrium, why should we not seek to dis- 
turb the equilibrium instead of promoting 
it?’ there is no answer to give except that 
equilibrium leads to something which we 
recognise as good, as something that can 
serve as an ideal of our own nature. ’”' 

In other words, the Higher Self is the 
highest court of appeal. It alone lays down 
the standard of right or wrong. 

gear a qt Peay aT Brey aT Ter ala: | 
Panca-Dasi Gita, 8-20. 

“The significance of the moral life 
Consists in the constant endeavour to bring 
out more and more completely the rational, 
self-conscious spiritual element in the 


nature of man.’’? 
HERATA: AHAARAAACAaT |. ti 
Panca-Dasi Gita, 8-25. 
It is not What man does which exalts him, 
but what man would do. 
For “ man partly is, and wholly hopes to 
be.” 
1. Mackenzie—A Manual of Ethics, p. 426. 
2. ie) 29 29 247. 
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Let us, therefore, try to understand the 
nature of [ligher Self. “'lhese then are the 
constituent elements of Personality as such 
—Self-consciousness, the power of Self- 
determination, and.the desire which irre" 
sistibly impels us to communion with other 
persons, or in other words Reason, Will, and 
Love. These are three perfectly distinct 
and distinguishable functions, but they are 
united by being the functions of one and 
the self-same subject, and gain a peculiar 
character from this very fact. They are 
the thoughts of a being, that wills and loves, 
the will of a being that loves and thinks, the 
love of a being that thinks and wills and each 
attribute may be said to express the whole 
being, therefore in terms of that attribute.’’! 

It is the Universe that we occupy in our 
moments of deepest wisdom and insight. 

TARAA MIRATI AIRT TAFA | 
a mPa niei mao 3 mAT: ti 
Panca-Dasi Gita, 8-24. 


1. Wlingworth—Personality : Human and Divine. 
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“To say fully what the content of this 
universe is, would no doubt be impossible. 
The content of universe of Rational Insight, 
is as wide as the universe of actual fact. 
To live completely in that universe would 
be to understand completely the world in 
which we live, and our relations to it, and 
to act constantly in the right of that under- 
standing. This we cannot hope todo. All 
that we can do is, to endeavour to promote 
this understanding more and more in our- 
selves and others; in a way that is consistent 
with the promotion of this understanding.” ’ 


faq aa a ar faa wran ar aed a ars 


STAAL gerar: arta Bef TTATE N 
Panca-Dasi Gita, 8-22. 


“The mystery that belongs to it arises 
from its beimg the only thing, or a form of 
the only thing, that is real in its own right, 
the only thing of which the reality is not 
relative or derived. For this reason it can 


1, Mackeazie—Manual of Ethics, p. 249. 


PDF Compressor Pro 


96 INTRODUCTION 


never be defined by contrast with any 
co-ordinate reality, as the several forms of 
inner experience which it determines may 
be defined by contrast with each other, nor 
as a modification or determination of any- 
thing else.” ? 
MTT THT STe HY SVT | 
Katha. 


“We can only know it by a reflection on 
what is its own action, by analysis of the 
expression it has given to itself in language, 
literature and the institutions of human life, 
by consideration of what that must be, 
which has thus expressed itself.” ’ 

agma? Aaria: ged cerega | 
Panca-Dasi Gita, 8-64. 

“Thus the moral life is a life of Faith, and 

not of sight. 


“The Divine Mind no doubt sees with 
perfect cleainess, the ideal of human nature 


1. Green---Probgomina. l 
2. Green—Probgomina to Ethics, p. 104. 
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and hence knows with perfect certainty, 
what is perfectly right for a man to do at 
every moment of his existence. Had man 
this Knowledge, his whole way of life would 
be perfectly plain before him. He would be 
advancing to a goal which he always sees 
with perfeet distinctness. Under such cir- 
‘cumstances we can hatdly imagine a man 
taking the wrong: path, and human life 
would no longer be a state of probation. As 
it is, man is not allowed to see clearly the 
end of his life. His life is surrounded with 
mystery. He is required to advance toa 
goal which he cannot see, but in which he 
is to believe. To guide him in his advance, 
he is given Moral Reason.” 
MATNA SAA Mt AAT KAPA: | 
Gita, 4-40. 
“Human dife is like the way of a man 
walking in darkness, and Reason is like a 
lamp which he carries withe him, which 


1. Wheeler—An Elementary Course of Ethics, 
p. 116:0 


G. I.—4 
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shows him a limited portion of the way 
before him, casting upon it a limited pool of 
light, in which he is required to walk. If 
he advances in that light, the lamp, advanc- 
ing with him, shows him a further portion 
of the way, and so advancing, he will in the 
end reach his goal. But if the man stands 
still, and, because he cannot see the end of 
the way, refuses to advance at all, that man 
is lost.” * 


qur maT nfs ane mesi | 
AU aaia The TAROT: 1 


Panca-Dasi Gita, 8-75. 


CHAPTER IX 
p Everyday Duty 
Self-Realisation is the End of Life—which 


means the attempt to bring out more and 


more complgtely our rational self-conscious, 
spiritual nature. 


1. Wheeler—Elementary Course of Ethics, p. 117. 
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But this End of Self—Realisation should 
nct be understood in a purely abstract 
way. It is not opposed to all the particular 
contents of our desire. The universe of 
rational insight is the universe in which 
the whole world—including all our desires 
appears in its true relations. “To occupy 
‘the point of reason therefore is not to with- 
draw from all our desires, and occupy the 
point of view of mere formal seif-con- 
sistency, it is rather to place all our’desires 
in their right relation to one another.’”! 
As a matter of fact “ Apart from the rights 
and duties of the social life, the individual 
life shrivels up into quite insignificant pro- 
portions. In connection with them, it 
expands to the full extent of its recognised 
capabilities.’”’ 


Thus Arjuna is urged to take up the duties 
of his social life—for it is thereby alone, 


1. Mackenzie—Manual of Ethics, p. 253. 
2. Muirhcad—'l'he Elements of Ethics, p. 173. 
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and not by forsaking his duties, that he 
can hope to realise his highest Self. 
TAMAR HARKS BG HY KOA qQ: | 
a dart a anit a a frac ag arity: tt 
Gita, 6-1. 

The Hindu Ideal was to divide all men 
into four castes, and the individual life 
into four stages. 

Caste really belongs to the second stage 
of life or that of the Grihasta—for the 
student (Brahmachari), the Cenobite (am- 
TEY or public-man) or the Hermit (fg) has no 
caste. Their duty does not differ according 
to the caste from which they are recruited. 

The rigours of the caste system were 
considerably mitigated by the institution of 
Asrama. Caste belonged to only a certain 
period of the life. Solong as the Brahma- 
chari did not reach that stage,‘and so soon 
as the Grihasta passed out of that stage—he 
ceased to be tiffected by the inequalities of 
the caste. ‘This, added to the fact that 
literacy was the only criterion for inclusion 
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in thé’ upper division (of the three higher 
claséeg)' did not shut out the scope for the 
development‘of genius and deprive the 
nation of, the benefit that might be derived 
from talented man. 


Be that as it may, Arjuna belonged ‘tothe 
Hindu Society.. He was a Grihasta and so 
came within the. rules of the caste. He 
was-a Kshatriya and it was his particular 
duty to fight the enemy with the strength 
of his arms. It might be an unpleasant 
duty, a difficult task, but none the’ less, it 
was obligatory. He would be failing asa 
Kshatriya if he retired from the battle. 


. Self. is not merely related to Society i 

- general, but each particular self is er 
in a special way, to the society in which he 
is born. It is his place and function “in 
society, that makes the individual . what he 
is. Thys one cannot forsake His own duty 
for the sake of some other duty. 


l. Malrhead— l'he: Elementa of Bthies,!p. tH. 
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Vary era aon: quana wate | 
Gita, 3-35. 


The individual realises himself by enabl- 
ing society through him, to perform the 
particular function which is represented by 
his station and duties.’ 


qa: ag yarani An ashe aaa | 
enim anq Fae ARR aaa: N 
Gita, 18-46. 


Arjuna belonged to the Hindu Society. 
But the lessons of the Gita were meant for 
the Parsi Society as well. There is no caste 
distinction in that Society—they all belong 
to the same caste. They lay stress on the 
fundamental unity of all individuals (rather 
than: on the difference in temperament and 
capabilities) —in essential human needs. 

RA: WI: AT SHI: UR fara sar NA: | 
eat a: Tare REg ae: ara tt 
Panca-Dasi Gita, 9-63. 


i 
a rr er er ee ee - eee 


1. Muirhead—Elements of Ethics, p. 174. 
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A man’s life is not divided into different 
stages in that society—so that there is only 
the duty of ‘ man as man’ there. 

Yet not only the general instruction of 
sticking to one’s duty, but even the particular 
task of fighting the enemy (as forms the 
accasion of the Gita) is equally binding on 
the Parsi. For a man gets a share of the sin, 
if he has the power to stop and yet connives 
at the perpetration of a crime. f 

mR @ q: art TRATI a AJINA | 
in: aa GY aR AÀ FÅ HITIA II 
Panea-Dasi Gita, 9-6. 

God is God of the righteousness, and it is 
the privilege and duty of man to be a co- 
operator in the cause, a comrade to fight 
the forces of Evil. ~ 

BAT jaqa Simara eer fea: | 
Rigveda, 19-116-4. 

Resignation to divine ordinanee does not 
mean toleration of the evil. While the good 
man accepts evil, so far as it is God’s ordi- 
nance, he does not willingly consent to it, 
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so far as it proceeds from his own lusts and 
passions or weakness. 

Thus Arjuna is asked to fight, because it 
is his duty to fight. His confusion is due to 
the fact, that he wrongly believed that he 
had come to fight for gaining happiness. 

The Karma Yoga portion of the Gita 
will for ever protect mankind from similar 
confusion. 


CHAPTER X 
Devotion 


From Rectitude to Religion there is only 
one step. Both are based on submission. 
Rectifude is submission to Duty—or will of 
the Higher Self. Religion is submission to. 
the will of God. 

It has thus been said by Matthew Arnold 
that Religiofi is Morality touched by Emo- 
tion.’ . 


ee eee e Mm 


|. Muirhead—Elements of Ethics, p. 180, 
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It cannot be denied that morality without 
Religion is ineffectual and Religion without 
morality is mischievous. “A noble concep* 
tion of Divine Economy is one of the surest 
guarantees of a virtuous life, as on the other 
hand, an exalted morality is almost certain 
sooner or later to dissolve a corrupt theo- 
logy.” 1 , 

“Morality and Religion are not necessarily 
concomitant and interdependent. . There 
are forms of religion which seem to have 
little or no connection with morality, and 
there are many men who live good lives and 
aim at high ideals of conduct, who yet pro- 
fess to have no knowledge of, or belief.in 
God, or who at any rate do not connect their 

‘morality with religion. But this does not 
alter the fact, that conscience should lead 
man to God, and that Ethics should end in 
Religion. Such cases, as we have referred 
to, are cases“of arrested snd stunted develop- 
neo The faét remains; that Ethics on the 


.- — m cA a o, qo. 


| Fowler—Principles: of Morals, Part 1, p. 18. 
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one hand remains incomplete, inadequate 
and unexplained, unless it can carry iteelf 
up to religion, while on the other hand no 
religion can be a religion unless God speaks 
in it to the conscience of man.” 


Morality -is Karmayoga and Religion is 
Bhaktiyoga. The Gita professes to teach all 
the yogas—all the methods of Self-Realisa- 
tion and therefore now passes on to Bhakti- 
yoga. . 

Conscience is a witness and a guide. It 
16 a witness whom we can neither influence 
nor remove. It persists inspite of ourself. 


In that far its existence is objective—in- 
dependent of us. : 


_ It is a guide that speaks the same thing to - 
every man. It does not recommend truth to 
one and falsehood to another man. All 
conscience seems to be derived from the 
same source which is to say that the same 
conscience manifests itself in all. 


1. Wheeler—slementary Course of Ethics, p. 13. 
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There is one Entity that exists inspite of 
ourselves and guides us all. 


To conceive this Entity as impersonal i. e. 
as Law,” is Morality. To conceive it as 
personal i.e. as a Being is Religion. 

Personality implies fellowship, and Reli- 
gion is fellowship with God: 

Our readiness to submit to another, is 
proportionate to our love for him. Thus love 
of God which makes the submission to His 
will complete, is the perfection of Religion. 

It should be remembered that as in the 
case of Morality, mere outward conformity 
should not be mistaken for real resignation. 
The one rises into rebellion as soon as there 

_is any opportunity—the other deepens by 
each succeeding act of resignation. 

Joy is the mark of real resignation. Unless 
one takes pleasure in submission, he has not 
really submitted. 

On the other hand there is no real plea- 
sure wjthout resignation. Even in worldly 
love, the centre of gravity is shifted from 
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one’s -own -self to the object of loye—the 
man finds the greater pleasure in pleasing 
the beloved. 

To enjoy the greatest pleasure, one must 
forget himself, and identify himself with 
another interest. 

Love which enables one to identify him- 
self with God—to lose himself in God—is 
the source not only of the greatest but also 
of the highest pleasure. 

This is why Kesava asks Arjuna to give 
up all other consideration and resign him- 
self to God. 

aT WRIT MÄR ATH TT | 
Gita, 18-66. 

It is thereby alone that one can get 
permanent peace. | 

There are three varieties of love—love for 
a superior, love for an inferior, love for an 
equal, The first is called reverence, the 
second is known as affection, the third alone 
properly deserves the name of love. God 
may be loved with any of these loves. 
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Following this principle, the devotees of 
India divide love into five classes, viz: 449, 
afn, HVT, ANY and areaey. Dasya is due to 
the Master, Bhakti to parents, Sakhya to 
friends, Madhurya is conjugal love, and 
Vatsalya is paternal affection. 


Of them the intensity of conjugal love is 
greater than that of any other variety, 
since the identification of the lover and the 
beloved is there complete. 


- Thus the Vaishnava cult of Hinduism, 
and the Sufi cult of Parsism prefer to wor- 
ship God as the Beloved—the only differ- 
ence between them being that the. Hindu 
prefers Mo love with the devotion of the 
wife, and the Parsi with the devotion wf the 
husband, Thus the following couplet of 
Amir Khasru, written in the Hindu Spirit, 
raised.. the ‘resentment of, Jahangir, who 
undegstood in the Parsi spirit.’ 


—- ee a ae OMM IM — ——- m e ee 


in 
k Nawati-Pracharias Patrika, Sambat 19802 
p. 280. 
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a nan fy-qary, at AT- & al eH Ta 
FR CAH BUY TE VTA, MAT--F GANT ITT! 
Khasru. 

“You show signs of dissipation; on whose 
breast had you been last night? Your eyes 
are still languid and show signs of intoxi- 
cation.” 

Addressed by the wife, this is permissi- 
ble, addressed to the wife, this is revolting. 

This also shows how the divine love may 
be confounded with impure and frivolous 
attachment. 

Thus the safest course for Bhakti-yoga-— 
the Royal Road, so to say, is devotion or 
worshipfulness. 

The lover likes to think of the beloved. 
There are people who derive. considerable 
benefit by fixing their mind on an image. 
“Who can degubt the reality of the influence 
of the contemplation of the image of the 
sitting Budha?’”? 

1. Widgery—Comparative Study of Religions, 
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In vedic days, the Angirasas and the 
Bhargavas were divided over the utility of 
the image. The Angirasas preferred the 
Deva-Yasna cult of Image worship. The 
Bhargavas preferred the’ Mazda-Yasna cult 
of An-iconism. Hinduism and Parsism are 
their modern representatives. The Sikh cult 
combines the two (and adds to it the ideal 
of conquest of the environment). 

The Gita supports both the points of view. 
It permits image worship. 

A at at at ad we: e aAA | 
aeq aegT asi Wal ara farareqgyy I 
Gita, 7-21. 

But it prefers the An-Iconic cult. 

MUNA SRL ATT AYA ATA NJEN: | 
Gita, 7-24. 

It may benoted that only Personal God— 
whether imaged or not imaged—can be 
worshipped. 

Of the Impersonal (Nirguna) God or the 
Absolyte, there can be no worship. The 
Absolute belongs to the province of Jnana- 
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‘yoga. The proper attitude towards it is 
not that of worship but that of realisation 
of identity. | 
ETT RT ELT ATTY ARTO TATA | 
Gita, 4-24. 

For, for‘an act of worship, two persons 
are necessary viz. he who worships and he 
who is worshipped. But the whole object of 
Jnana-yoga is to deny and remove this 
duality. 

eT AY Sarg Ar AA mea ATT: | 

Thus from ‘ devotion to Duty’, Arjuna 
is led on to ‘ devotion to God’ ‘which 
achieves for man self-realisation, and which 
from generation to generation, has succeed- 
ed in giving to man permanent peace.: And 
so far as man is not devoid ‘of feeling, so. 
far as he is not merely a dealer in logic, 
but a being that weeps, Bh&ktiyoga will 
continue to give solace to a large section of 
mankind. * . 

Even as a means of realising identity, 
feeling has a great value.” “We feel sae one, 
what we think as two. ” a e 
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+ Its should not be suppesed that feeling 
leannbt get rid of the inherent duality. ` Will 
is the medium of separation as well as 
unity. In voluntary resignation of one 
will to another, there -is both unity and 
difference. “ My cot is too small for two 
, Selves to find room therein” is an utter- 
ance that is liable to be mistaken for that of 
a Jnana Yogin, though uttered in the 
ecstacy of love by Jalaluddin Rumi., 


CHAPTER XI 
In All That Is Best 


Fondness leads one to muse on the object 
of love and thought intensifies love, The 
man who loves God would:;,.like to-think of 
Him often. But how can one think-ef God 
unlessthe has seen Him? Nay -even when 
His existence is doubted. 

: AR gT Ae NAAR: . 
Rigveda, .2-12-5. 
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The traditional method is to read, to 
think, and to understand: mam, H43, and 
Prfteqrera. 

The Idol-worshipper fixes the attention 
on the idol. But the image is only symboli- 
cal, it represents the bundle of qualities 
that we attribute to God—which constitute 
our idea of Godhead. 

But what is our idea of Godhead ? It is 
the corcentration of all the best that we 
know of. The qualities inhere in some 
objects—not all in one, as in the case of 
God—but some one attribute in some place 
and some other attribute in another. Gita 
tells us that our ideation of God would 
be considerably helped by thinking of all 
the geeat and good objects in nature—or 
their characteristic features. . 

qe 47 AANA aed Fag KART aT) 
AE AG qares TA AA SMAETTT II 
Gita, 10-41. 

The Gita gives us a long list of; such 

objects. 
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AENA war sige freAEQeanmyTTT | 
Gita, 10-25. 

I am Bhrigu(Zarathushtra), inthe Maharshis, 
the syllable “ Om ” in speech. 

The list is however ‘far from being ex- 
haustive. 

q AeA: Sten: AJAT AAT aan 
Gita, 10-40. 

It need not however be considered as a 
blasphemy to think of God in man, and even 
in lower creatures or inanimate objects. Our 
idea of Godhead is bound to be anthropo- 
morphic. No one can run away from his own 
shadow—and however sublime our concep- 
tion.of Godhead may be, though they may 
be the highest of the human _ conceptions— 
they are still human conceptions. _ 

These sublime attributes are found in 
some concrete objects. And there is no 
harm if these concrete objegts serve to 
remind us of God. 

Thps even inanimate objects may help us 
to contemplate about God. {Though it is in 
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human beings that we would get the highest 
expression’ of the qualities associated with 
Godhead. ` 

This leads us on to. the idea of prophets. 
For “in the last ‘analysis, the object of 
man’s choice, is a certain type of self-hood. 
The question therefore comes up, which. 
among the possible selves, is the true or the 
Ideal Self.’ ? 

Thus. Gita mentions some Prophets such 
as Ramachandra and Zarathushtra (Bhrigu). 
The divine qualities are found at their best 
in these Prophets. 

The Prophets are the Gurus of mankind. 
We shall: well realise the necessity: of a 
Guru, if we remember, the words of Brigiton 
“ cannot light-my own fire, I must convey 
a spark:from: another’s hearth. ”? 

For ordinary: mortals, the Guru is as good 
as God himsejf. ` “God for man-is’ he, in 


~ 1, Seth—Ethical Principles, p. 5) 7 4° 
2. Macdonald—The Religious Attitúdë in Islam, 
De 1. t i 


PDF Compressor Pro 


INTRODUCTION, 117 


whomsman finds his Self;Realisation. What- 
ever more He may be, matters for us not 
at allı” } : 


Thus the Prophet is looked upon as God 
incarnate—as an Avatar. 


It need not be considered that there is 
-any inherent impossibility ‘in’ the idea of 
Avatar—in the Omnipresent One, continuing 
to be omnipresent, and yet taking up a 
human form. “If there is an indestructible 
moral individuality which constitutes Self, 
which is the same when wielding the largest 
powers and when it sits alone at the dark 
centre—which may live under a double set 
of conditions at the same time—lI see no 
metaphysical contradiction in the idea_ of 
Incarnation.” 
Be that as it:may, qehether. divine incar- 
nation or not, we see the best of humanity 
in the Prophets—they a are the Best specimen 


EP  Macnicol—Religion « of | Jesus, p. 138. 
2: fiutteon—Theological Essays, p. 269. 
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of humankind. Thus the Gita does not 
restrict their number to a selected few only, 
but says that Prophets are born ‘in every age. 
Tae VIC WNT TETANY Tt Tt | 

| Gita, 4-8. 

The nature of love is to concentrate on a 
particular object and give a supreme value. 
to that object to the exclusion of others, as 
Hafiz has said, 

CATA Mg-- se AaA-g, REIU QR NEA | 

RSAT ITT STAT FE, RS IT MTA VR NTEN II 

Love demands monopoly and thus love is 
the great instructor in monotheism—there 
is only one centre in the ciscle. 

We may however remember that the same 
menn_is reflected in many waves. Each 
reflection is a reflection of the same moon 
and it is for us to turn this fact to best ad- 
vantage by thinking of the moon, in any 
reficction. 
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CHAPTER XII 
Through the Eye of Philosophy 


We have seen that Duty is the End of life, 
and that the perfection of duty is in the 
love of God. 

It yet remains to be seen, whether this 
conclusion will stand the test of a critical 
examination. This can be done only by a 
comprehensive study of the problem of 
existence. In other words we have got to 
know whence we came to be created and 
what is our final destination. We are part 
of the universe and we can solve this 
problem satisfactorily only by understanding 
whence the universe came to be created 
and how it will end. Philosophy propases.to 
do this work and the Gita now passes on to 
the problem of Philosophy. “In order to act, 
the Self must also feel and know.” ? 

Thus Philosophy is an intimate part of the 
Gita, and the query of Arjuna about mind 


— D eee eee — on —— 


1. Seth- -Ethical Principles, p. 5. 
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and matter is' very pertinent. 
THA et aa At ganas a | 


any afte seorft mi ey a Raa N 
Gita, 13-1. 


There is a close connection between Reli- 
gion and Philosophy. “It is inevitable that 
Philosophy should assert its power. Reli- 
gion has to conform. itself to current 
Philosophy,” “ Lest the hold of the highest 
moral ideas on the mind should be weakened 
for apparent lack of intellectual -justifica- 
tion.’? Religion means no more than 
Philosophy applied to everyday life. 


By ultimate analysis the Universe is found 
to -eonsist of two substances namely 
(1)«Matter or that which occupies space 
and (2) Mind or that which thinks. Philo- 
sophy -also examines the question ‘as to 
whether ‘there is a Creator of these. two 


s= samm A ——- ų M MIM M inu M 


4. ‘OLeary—Arabic Thought, p. 6. 
2. Greén+-Prolegomena to Ethics, p. 346. 
3. Lingesha-Mahabhagavat--Heart of Gita, p.18. 
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substances, which. is the cause and the basis, 
the explanation and the consummation of 
these two substances. ‘Thus, Nature, Soul 
and God are the Problems of Philosophy. 
The truth that Philosophy has arrived at, 
is that there is an underlying unity between 
Matter and Mind (Nature and Soul) and 
‘also between Soul and God. | 
There is a correlation between Mind and 
Matter. “ The‘human Soul could not think, 
conquer or love Nature, were it unthinkable, 
unconquerable, and unloveable. Nature is 
the object of a subject, quite rational and 
thoroughly intelligible, capable of controf © 
and worthy of love.’’' ‘Matter cannot 
develop life or consciousness unless it had 
the potentiality of them in its naturę, „NO 
amount of shock from the external environ- 
mént can extract life out of mere matter.’” 
Similarly there is no gap between Soul 
and God. God is infinite, and the Infinite is 
1, Radha Krishan—Indian Philosophy, p. 170. 
2% Radhe Krishan—Indian Philosophy, p, 184z 
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not a mere abstraction. It is in and through 
the Finite, that the Infinite expresses itself. 
The Transcendental Reality -is also the 
Immanent Reality. *'To be free from every- 
thing is to be nothing.” 


Thus the Infinite is present in the finite. 
God is present in Man. 


“Everything seeks a good beyond itself, 
tries to rid itself of its finiteness, and 
become perfect. The finite seeks self. trane- 
cendance. This clearly establishes that the 
Infinite Spirit is working in the finite. The 
real is the basis of the Unreal.” ' 


" If there is any ingrained belief in us all, 
it is the idea of freedom.”’’ 


Yne categorical Imperative of Duty is 
best explained as the call of the Infinite, 
“ As Will, man lives and moves and has his 


e a e a a ead 


: PESSE ES 
1. Radha Krishan—Indian Philosophy, p. 203. 
2. Lingesha Mahabhagavat—Heart of the 

Bhagvat-Gita, p. 32, 
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being in the noumena! world, from which as 
Intelligence, he is for ever shut out.” ! 

Thus a consideration of Philosophy is 
calculated to lead to a better understanding 
of ` the categorical quality of the imperative 
of morality,’ ’ 

‘And a larger and deeper conception of 

‘the meaning of life inevitably brings with it 
a larger and a deeper life.” 

So the study of Philosophy cannot be 

ignored, 


CHAPTER XIII 


Freedom 


The subject-matter of this chapter is 
Jnana Yoga. It teaches us about the identity 
of man and Brahma. 

If God is infinite, then human soul is also 
a part of God. Otherwise God would b be 


1. Seth—-Ethical Principles, p. p. 164. 
2. Seth—Ethical Principles, p. 163. 
3. Seth—Ethical Principles, p. 9. 
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limited bythe existence of the human soul— 
by something other than Himself... So: that 
either ‘humah soul is a part of God, or'God 
is not infinite. 

. The-same truth may be seen from another 
point of view—from the problem of evil. 
Personal God is not the last word of Philo- 
sophy. Personality implies particularisation 
—distinction from what is not itself 
Personal God-js:the source and sustenance of 
all truth, all goodness and all:beauty. Where- 
from does then untruth, evil or ugliness 
derive their existence? It is no good say- 
ing that in the end truth will triumph. 
That is a mere supposition. Moreover, 
God, who is the. source of both truth ‘and 
untenth, hds ceased to be personal. -If both 
truth and untruth are His parts,then He 
will be equally indifferent to both.’ 

Thus the existence of evil poi&tsiout -that 
Personal God‘is not-the last word on the 
point. All distinction is reconciled only in 
the Absolute. In the Absolute alone, ‘good- 
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ness is not limited by- badness, ‘or badness 
by goodness. 

If the Absolute is the ultimate. truth,then 
there exists: nothing ‘besides it—otherwise it 
would be: relative and. not Absolute. 

Thus human soul has “no separate exis- 
tence. Itis part of the Absolute—it is' the 
‘Absolute. 

The existence of the human soul is mere 
appearance—in reality only the Absolute 
exists. If the Absolute does not exist, then 
God is the creator of evil. If the Absolute 
exists—then human soul is expression of 
the Absolute. . | 

Jnana-yoga teaches us that the End of life 
is to realise this great truth that human soul 

„is the Absolute—it is unlimited, free. P 

There cannot be two Absolutes—so the 
human soul is’ the Absolute itself. 

THA ole re: qita qoia eee | 
Panca-Dasi Cita, 12-107. 

It is because the human soul does not 

know itself to be the Absolute, that it con- 
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siders itself to be bound. Ignorance is real 
bondage. 
AA 1 A aret sila a MTAA aT | 
samaq Pun ater eft ere: N 
Panca-Dasi Gita, 13-22. 
Being the Absolute, it is beyond the 
bondage of pleasure and pain—otherwise it 
would not be the Absolute. 
ATTA: THAT a Maes a Keele | 
| | Gita, 18-54- 
It is also free from the bondage of duty. 
Nothing can bind it. 
åA rå aie À meron NR | 
Panca-Dasi Gita, 13-51. 


“ Duty implies antagonism and resistance. 
But the action of the perfect, so far as they 
dre perfect, is natural.’ 

aft neat aaa net a Qe gTa | 
Panca-Dasi Gita, 13-38. 

They trarscend duty, for they transcend 

any definite purpose. “ The functioning of 


= = som p prm am 


1, Seth—Ethical Principles, p. 57. ~ 
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will for a definite purpose is the work of 
finite being. Iswara is willing—but willing 
to no definite purpose. It must necessarily 
be an expression in delight, for bliss is its 
soul—delight the expression.” * 
YM HMR AIA AT: TAT: ATEA | 
Rigveda, 9-113-11. 
We are thus in a position to understand 
the full significance of the most ponent 
lesson of the Gita. 


FAAARA AT HEY HATA | 

For the HAAR does not work for any defi- 
nite purpose. 

“He does not act because it is his duty to 
Act, but because it is his privilege to Act.’’? 

So success or failure does not matteg tọ 
him. He is concerned only with the action 
itself, 


1. Mahendra Sarkar- -Comparative Studies jin 
Vedantism, p. 95. 

2. Lingesha Mahabhagavat—Heart of Bhagavat- 
Gita, - 
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O NFRA STAN TOTO TATA | 
Panea-Dasi Gita, 13-103. 


As a matter of fact the grandeur of Duty 
is dwarfed if it ceases with the acquisition 
of any particular result. 


Thus the same argument of Arjuna 

a Ia ware eq: | 

TST AIA YR at a WA: N | 
Gita, 2-6. 
may be turned against him. He did not 
like to fight because victory or defeat he 
thought to be the same to him. He might 
as well enter into the fight, because victory 
and defeat’ were the same to him. 

He ‘attered these words without under- 
standing the logical implication ; that .is 
why he was accused of arava (tall talk)... °° 

In Jnana yoga there is no morality—for 
one has transcended the distinction between 
right and ws'ong then. 


a RTT IERAMEN qE | 
, Panea-Dasi Gita, 13-33, 
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In Jnana yoga there is no worship. There 
is only one existence—who shall worship 
whom ? 

AA ATRL TAL ATE TAT TTA | 
Panca-Dasi Gita, 13-87 

He has no lord over himself. 

q aiT far egf T: Ta: | 
Panca-Dasi Gita, 13-41. 

Thus Jnana yoga has been the butt-end of 
the attack of superficial critics—as a step 
which degrades man into an immoral being. 

They however forget that the Jnana yoga 
is immune to the attractions of pleasure. 
Unless and until one has learnt to look upon 
the pleasant and the unpleasant as equal, he 
‘is not a Jnana yogin. And after he Fas 
learnt to do so, vice cannot tempt him. For 
vices have their hold only through the desire 
for pleasure. That does not weigh with the 
Jnana yogin. 

sa areecergy 
Panca-Dasi Gita, 13-33 
G. I..5 
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Morality covers only a limited sphere of 
existence. The tiger is not held responsible 
for murder. God himself has ordained death, 
which snatches away the child from the 
mother’s breast. Is God guilty of cruelty ? 
Where the motive is pure, sin does not touch 
the man. 

TET MEFA WTA MNT Jey T OTUA i 
Gita, 18-17. 

Then again truth has got to be accepted— 
whether palatable or not. If the Absolute 
is the real truth of the matter—our refusal 
to accept it does not alter the facts. 

Jnana yoga teaches us the highest truth— 
vig. that man is free. 

The End of Religion is to transcend 
Religion. And that is the plane where the: 
Gita has landed us. 

It begins by teaching dutý and ends by 
teaching how to transcend duty. 

Rectitudé consists, not in the achievement 
of any particular object but in the manner 
of choice, not in what we do, but in why we 
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do i.e. to say in the right direction of the 
will itself. 

Thus Kant laid down that there is nothing 
good in the world, or even out of it, but the 
good will. 

This follows from the ack that the moral 
imperative is categorical. Every external 
‘end is empirical and could give rise only to 
a hypothetical end. We should be entitled 
to say that if we seek that end, we are 
bound to act in a particular way (with a 
view to its attainment). The absolute im- 
perative of duty has no reference to any 
external ends. It consists in the right direc- 
tion of the will itself. The end for man as 
man,‘is attained in the right action itself. 

-It is conduct and not production. The good 
is not something to be hereinafter attained. 
It is attained from moment to moment, in 
the good life itself. 

This is also expressed by saytng that the 
moral progress lies from “ Do not” to “ Do ” 
and frém “ Do ” to “ Be.” 
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“It is a common remark that moral code 
changes from “ Do not” to “ Do” and from 
this to “ Be.” A Mosaic code may attempt 
to regulate the specific acts of life, Christia. 
nity says “ Be ye perfect.” } 

This is also what Hegel meant by saying 
“ Be a Person.” 

Thus Karma, Bhakti and Jnana, Yogeswara 
Govinda teaches in the Gita all the three 
Yogas (Methods) of Self-Realisation. 


CHAPTER XIV 

Raja Yoga (Synthesis) 

The Gita teaches us all the methods 
of Self-realisation viz : Karmayoga, Bhakti- 
yoga and Jnanayoga. These three methods: 
correspond to the three faculties of the 
mind viz: willing, feeling and knowing, 
and there is not a fourth faculty and 
therefore reot a fourth method of Self- 
Realisation. Yoga means primarily Self- 
1. Dewey--Outlines of Ethics, p. 231. ° 
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Realisation and secondarily the method 
of Self-Realisation. Self-Realisation is the 
object also of Religion. Therefore there is 
no Religion that transcends the lessons of 
the Gita. All the Religions are more or less 
based on Bhaktiyoga—only in Budhism 
prominence is laid on Karmayoga, and in 
Jinism prominence on Jnanayoga. Other 
religions are mostly Bhaktiyoga with a mix- 
ture of Karmayoga and ‘Jnanayoga. ‘Thus 
all Religions will find support in the Gita. 
The Gita may be used as the Scripture of all 
Religions—lIt is the scripture of the world- 
religion. 

The greatness of the Gita lies in the fact 
that it is the support of every method. 
Minds differ as rivers differ. The same cap“ 
does not fit on every head. The Gita is the 
only scripture that offers to the head the 
cap that will fit it. l 

“The practicality of the Gita consists in 
its recognizing the varieties of minds and 
inclinatiéns. Though truth is one and the 
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ultimate goal must be the same, yet it cannot 
be insisted that all must follow the same 
method to reach it. Though perfect health 
is the goal of all his patients, a doctor would 
not prescribe the-same course of treatment 
to them all.’’* 

“ The Gita supports all ideals or none.” ° 

But the Gita does not do so by mere 
mechanical combination only. It does not 
present the three yogas separately, and ask 
people to take up which one he chooses. It 
shows that there is an inward relation bet- 
ween the three. There is a necessary 
connection between them. In other words 
it synthesises all the three methods into one 
yoga—which is known as Rajayoga. So that 
Karma, Bhakti and Jnana yogas are the 
different aspects of the same Rajayoga— just 
as Willing, Feeling and Knowing are the 
different aspects of the same mind. 
he Lingesha Mahabhagavat—Heart of the Bha- 


gavat-Gita, p. 19. 
2. Ibid, p. 24. 
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Herein lies the uniqueness of the Gita. 

It points out the synthesis, both by 
(a) ascension and (b) descension. 

(a) It begins with Karmayoga and shows 
that Karmayoga leads on to Bhaktiyoga, and 
Bhaktiyoga to Jnanayoga. 

(6) On the other hand it shows that 
Jnanayoga must be based on Bhaktiyoga, 
and Bhaktiyoga on Karmayoga. 

The whole structure is like a three-gtoried 
mansion, Karma, Bhakti and Jnana, forming 
its different floors one above the other. 

We have seen how Karmayoga goes up to 
Bhaktiyoga. Karmayoga means submission 
to the will of the Higher Self. The dictate 
of the Higher Self is the same to all. Thus 

“submission to the Higher Self is submission 
to God—if the Higher Self is not considered 
to be the expression of an Impersonal Law 
but of a Personal Being. At the same time, 
Personal God is not the last wofd of Philo- 
sophy. It does not explain the existence of 
evil—-does not explain whether Satan’s 
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ability is derived from God. ‘Thus Bhakti- 
yoga cannot stop with itself. It goes up to 
Jnanayoga. 

On the other hand so long the soul is 
encompassed in a body—one is subject to 
the sway of hunger and thirst, it cannot 
live in the knowledge of absolute monisml 
It has got to recognise dualism for practicat 
purposes—2®4qgntes as Sankara said. Moreover 
it is in love that the identity between the 
lover atid the beloved is harmoniously esta- 
blished. Then again it has been said that 
“ you cannot love until you know, and ye 
cannot know until you love.” * 

Jnanayoga proposes to know and it must 
be based on Bhaktiyoga, in order to know 
accurately. 

cit” must be based on Karmayoga as well. 

“True knowledge of a person can only be 
acquired by means of affinity of character, 
and so holiness is needed for the knowledge 
of the holy ane.” ? 


1, Holley (Babai—Spirit of the Age), p. | 158. 
2. Macnit¢ol—-Religion of Jesus, p. 26, 
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As a matter of fact a God that is not 
moral, a God that is not godly, is not differ- 
ent from the devil. So true Bhaktiyoga 
must be based on Karmayoga. 

Gita follows the natural method of going 
up from morality to God as the source of 
that morality. Those who follow the other 

‘method of first postulating the existence of 
God, and then derive morality as His will, 
make the course perilous for both. For if 
one should entertain any doubt about the 
existence of God, his faith in the moral 
laws also will topple down. 

On the other hand if God is seen to be the 
source and support of morality, religious 
belief is founded on a rock bed. For mora] 
laws are apparent to everybody and cannot 
be denied. Moreover when God is seen as 
speaking to than, through conscience, divine 
service comes to be direct. No intermediary 
is required for the purpose. Every one can 
go up to God direct and act according to 
His wishes. It makes religion very simple 
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and prevents the possibility of its corruption 
by the growth of unmeaning and injurious 
ceremonies, and this is the religion preached 
by the Gita. 

And this being the natural religion is 
bound to survive, Man cannot transgress 
morality. 

“Man lives under the power of the idea 
of the supreme reality of moral distinctions, 
and of ¢heir absolute significance. To in- 
validate the hypothesis would be to invalidate 
the life which is based upon it.” ! 

So that if life is not to be invalidated, the 
religion of the Gita has got to be lived. The 
Rajayoga gives a complete and comprehen- 
sive picture of that life—consisting of the 
thfeée yogas. 

It asks us to act like a Karmayogin, to 
eel like a Bhaktiyogin, and to think likea 
Jnanayogin. his is the highest life possible, 
the AETIA or the Ataeq* stage. 


—— ee ae -—— 


a e 


1. Seth—Ethical Principles, p. 435. 


t 
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An idea of such a life may be formed 
from the description given in this chapter. 


It is the Ideal, that we carry in us, that 
determines our duty. Locke therefore 
pointed out that the proper way of deter- 
mining what rational conduct is, would be 
to ask the question as to what would be the 
conduct of the Ideal Person. 

HEA FA WA: A TUT: | 
Panca-Dasi Gita, 14-5. 


In other words, the moral standard 1s 
primarily the perfect person. Hegel thus 
laid down the fundamental moral law to be 
“ Be a Person.” 


The characteristic of the Ideal person 
are described in this chapter. 

We have.now come to the close of the 
Gita, and the more we think of it, the more 
will we find that the Gita is par excellence, 
the Gospel of life for all mankind. 
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CHAPTER XV 
In the Presence of God 


The whole life of the Rajayogin may be 
considered to be a prayer of God. The 
melody of that prayer is to be found in 
Chapter XV—wherein the yogin feels the 
presence of God everywhere—whither he 
might turn. 


The influence of this prayer may be well 
known from the words of Babu Hirendra 
Nath Datta in his atara NGE. 

This song of the 15th Chapter truly 
explains the name of the Gita as a song. 

It forms the fitting conclusion of the Gita 
as Babu Satyendra Nath Thakur has fre- 
marked in his translation of Gita. 

This song will ever be on the lips of the 
yogin. 

If we break the silence of the soul and 
utter any woé¢ds at all, may these ever be 
the words of the Gita—the Song Celestial. 
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GITA AND GURU GOVINDA 


The Scripture is the bond of the Church, 
the cement that holds all the units together. 
It is devotion to the same scripture that 
makes the brotherhood of Islam, the 
strongest of its kind. It is lack of this 
devotion in actual fact, as distinct from 
academical theories, that makes the Hindu 
helpless as the lamb. 

Guru Govinda Sinha rightly diagnosed the 
cause of this weakness, which appeared to 
others to be inherent. He wanted to make 
a lion out of the lamb. 

ETH HAT TANTS | Wea È AT TE TE 
Rahet—Namah. 
And so he made the scripture supreme above 
all, the Arbiter of the National Destiny. 
MM AA ARAT AT VST Ty | 
aq IAR gaa ¢ ge mA ou n 
Ratet—Namah. 

But if all the five sects of the Aryan 

Chureh (the Hindu, the Parsi, the Bud- 
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dhist, the Jaina and the Sikb) are to be 
held together, then the Guru-Grantha or 
the National Scripture, cannot leave out of 
account, the Gita, which is “the butter 
churned out of the milk of the Veda ”’ and 
eminently suited for serving as the Common 
Scripture of all the five sects of the Vedic 
Church. 
And Guru Govinda had no other mission 
than to preach the Gita by his life. 
Iq RUT Waa Kt 
a KL TAT | 
AIT aA als WY 
WIS aè n 
Krishnavatar. 
At the time of the composition of the 
Veda, the Indians and the Iranians yet 
formed one people. The Indians adopted 
the Iconic form of worship, othérwise called 
Deva-Yasna. ‘The Iranians adopted the An 
Iconic form,#therwise called Mazda-Yasna. 
The Veda, however, was the joint property. 
of both these peoples, and it upholds both 
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the cults. Thus it applies to the Supreme 
Lord Rudra, both the adjectives “ Deva ” 

and “ Asura,”. / 

QEN AS GITARI TAN | 
INNT FATA AIT ZIEN | 
Rig-Veda 5-43-11 
The difference in the stress, laid on the 
Iconic and the An-Iconic forms of worship, 
by the Indians and the Iranians respec- 
tively, however, created a gulf of. difference 
between the Hindus and the Parsis, which 
widened with time. Yogeswara Govinda 
reconciled the two points of view by making 
in the Celestial Gita a synthesis of the 
messages of Ramchandra and Zarathustra. 
It was however left to Ganadhara Guru, 
Govinda Sinha, to implement the ideal in 
life, by founding anew sect of the Vedic 
Church—a‘sect that would live and die by 
the Gita. 

Guru Govinda Sinha united the Hindu 
and the Parsi. He adopted the Parsi 
costume (short and shirt) but the Indian 
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Script ( written from the left ). In Private 
life, he permitted Iconic worship (PSSI) 
but in public life, he would tolerate nothing 
but the An-Iconic form ( agTanre ). 

He taught them Organisation, by which 
the Hindus and the Parsis could save theis- 
selves and for that purpose he placed the 
Scripture in its true place, as the sole 
authority for one and all 

DURCH AAA THE TERI ÀE I 
Aak m ge è ale sÀ èg l 
Rahet—Namah. 

He brought the Vedic Religion to perfec- 
tion, by making it fit for all, and by making 
all fit for it. His whole life is nothing but 
the Gita in action. 

And in profound reverence to the Last of 
the Prophets “who possessed nothing, desired 
nothing and feared nothing” let us shout 
the cry of victory, 

3) AYU IHS 

In the name of Rudra the Eternal (BA) and 

the Infinite ( IFTS ). 


